This paper explores the role played by the Chinese communities in the Australian politics of multicultural democracy from the perspective of political socialisation and re-socialisation. It argues that there is no such a thing as inherent "cultural values" or "national values" that differentiate 'the Chinese" politically from the mainstream Australian society. This paper focuses on the Chinese nationalism of Han Chinese migrants in Australia. Within the "new mainland migrants" who have come to Australia directly from the PRC since the 1980s, nationalism is much weaker among the Tiananmen/ June 4 generation who experienced pro-democracy activism during their formative years in the 1980s. Nationalism is much stronger among the Post-Tiananmen Generation who are victims of the "patriotism campaign" in the 1990s when the Chinese Communist party-state sought to replace discredited communism with nationalism as the major ideology for legitimacy.
Although ethnic Chinese account for only 3% of the total population of Australia, Chinese citizens became the largest group of immigrants to Australia in 2009, displacing the traditional sources of Britain and New Zealand (Tatlow 2010) . How the Chinese communities play a role in Australian politics is a question of great interest to the academic community as well as the public, especially when the political role of Chinese Australians is complicated by the growing influence of rising China. Equally interesting are the contrasting identities of the Chinese students in Australia, as the democracy fighters and asylum seekers appealing to democratic governments in the West and attacking the Chinese communist regime in 1989, and as fanatical nationalist and zealous Chinese patriots denouncing democratic governments in the West and defending the same Chinese communist regime in 2008. With a focus on the distinctive groups of the "new migrants of mainland China" (dalu xin yimin) who have come to Australia directly from the PRC since the 1980s, this paper seeks to shed light on the growing trend of statesponsored Chinese transnationalism and the ways political beliefs and behaviours of ethnic Chinese in Australia are shaped by their political socialisation back in China.
The term "new migrants of mainland China" was first coined by Chinese migrants in the United States in the 1980s and adopted by the Chinese government, referring to the Chinese immigrants 122 Cosmopolitan Civil Societies Journal, Vol.3, No.1, 2011 who are mostly "born and brought up under the Red Flag" after the establishment of the People's Republic of China (PRC) in 1949, and have migrated overseas after the "reform and opening to the outside world" at the end of the1970s (Huang et al. 1998; Zhu 2006) . What is the cultural, ideological or political baggage carried by these "new migrants"? Reflecting cultural determinism, there is a long held view or stereotype which asserts that "the Chinese" carry a special set of "cultural values" or "national values". Some try to understand this special set of "national values" in terms of deep-rooted "political culture" (Pye 1985) , others attribute it to the mysterious "deep structure of Chinese culture" (Sun 1993) . It is claimed that the Confucian tradition or other traditions, as handed down from millennia of Chinese history, with their stress on hierarchy and conformity, have prevented the Chinese from developing an independent personality and nurtured paternalistic and despotic government. Assertions of this sort are not supported by empirical evidence, given the fact that the Chinese society in Taiwan has achieved stable liberal democracy, that democratisation with robust civil society and active political citizenry is well underway in the Chinese society in Hong Kong, and that the Overseas Chinese living in democracies in the West have engaged in democratic politics with great enthusiasm.
Some scholars have convincingly argued that the alleged political apathy of the Chinese is nothing but psychological and behavioural manifestation contingent on power structure and opportunity structure, springing from the lack of channels for political participation (Lau 1982 ).
As to the diametrically opposed roles performed by Chinese migrants as democracy fighters and authoritarian regime defenders in Australia, a satisfactory explanation can be sought from their specific political socialisation and circumstances rather than Confucianism or any other Chinese traditions. The concept of political socialisation was devised and widely applied in the 1950s and 1960s, providing a useful framework to understand the process of inheriting political norms, beliefs, ideologies and customs (Parsons and Bales 1956; Chinoy 1961; Clausen 1968) . Family, school, mass media and religion are normally identified as major agents or factors of socialisation. However, under the totalitarian regimes, or post-totalitarian regimes as in the case of China today, the successive political campaigns by the party-state play a key role in political socialisation. Through education, mass media, mass campaigns and any other possible means, the Chinese communist party-state has successfully indoctrinated the vast majority of the Cosmopolitan Civil Societies Journal, Vol.3, No.1, 2011 123 population with its discourse on truth, the "laws" governing human societies, the trajectory of Chinese history, and the mission of the Chinese Communist Party (CCP).
According to this discourse, Marxism-Leninism embodies the highest form of truth and knowledge showing the correct way to follow the exorable law on the march to the ideal society of communism. Other key aspects include "Mao Zedong Thought", "Deng Xiaoping Theory" and the "Theory of Three Represents", products of creatively combining Marxist theory with Chinese practice. There are also a series of historical claims: that the Chinese have a unique civilisation with a glorious history for 5000 years but have been humiliated by Western powers for more than a century; that the CCP has provided leadership to liberate the Chinese nation from endless miseries; and that only under the leadership of the CCP can the Chinese nation stand up to the Western hegemony, maintain unity and stability, pursue China's modernisation, and ensure economic prosperity and harmonious society for the people. From this perspective, liberal democracy which "merely" institutionalises regular elections, independent judiciary and political and civil rights "in form" is actually bourgeois dictatorship, whereas the "proletarian dictatorship" (or "people's democratic dictatorship") under the leadership of the Party is "genuine democracy" as the Party represents the interest of "the people" and "serves the people" (Lenin 1918; Mao 1949) . The Party also lays emphasis on different themes during different periods. In the "reform era" since 1978, "socialist democracy" has been expanded to include "socialist legality" promoting the concepts of human rights and the rule of law, but in the meantime maintaining the supremacy of the Party (Ogden 1989) . After the collapse of communism in the former Soviet Union and Eastern Europe in 1989 and the early 1990s, efforts have been made by the CCP to put increasing emphasis on patriotism and the theory of "building socialism with Chinese characteristics" while obscuring the tenets of Marxism-Leninism-Mao Zedong Thought on the themes of class struggle and communist ideal. The ideological indoctrination of CCP propaganda has deeply shaped the worldviews of PRC citizens and the patterns of their political behaviour. It requires an extraordinary, and sometimes painful, process of re-socialisation for them to break away from the communist mode of thinking and embrace liberal democracy. school students all over China to establish extensive ties, but this eventually degenerated into endless political persecution and infighting. After the end of the Cultural Revolution this generation of Chinese was variously identified as the "lost generation" whose ideals and sense of direction were destroyed by ten years of catastrophe, chaos and betrayal. They were the "cynical generation" who were plunged into confusion, cynicism and nihilism; and the "rebellious generation" or "thinking generation" who reflected on their years of youth with intense pain and quested for truth and a new meaning of life (Feng and Benton 1992) . Among those lucky ones within this generation who were accepted to universities and colleges resumed after the Cultural Revolution, or even joined in the "tide of going abroad" to study at the universities in developed countries, at least some have experienced spiritual regeneration. They categorically rejected the official ideology as cheap idealism, shallow optimism and abject docility; developed scepticism and critical thinking; and even found new beliefs in equality, individualism, human rights, the rule of law, and constitutional democracy.
The campaign by the Chinese students in Australia to support the pro-democracy movement in China in 1989 and the campaign by them to achieve permanent residency in Australia in the arriving in Australia around the time (Cherrington 1991; Goldman 1994) . The June 4 Massacre, the subsequent harsh crackdown on pro-democracy movement leaders, and the extensive purge of liberal elements from the apparatus of the Party and state generated immense fear of persecution and massive alienation from the Chinese communist regime among Chinese students studying abroad. Under such extraordinary circumstances democratic countries such Canada and the United States offered permanent residency to the Chinese students right away, but the Australian government was originally only prepared to offer permanent residency to the Chinese arriving in Australia before the June 4 Massacre and other individual students who could establish refugee status through political screening on a case by case basis, exposing the Chinese students to political risks and uncertainty.
However, the Chinese students turned the table around and almost all of them succeeded in securing permanent residency by 1993 through impressive campaigns and lobbying (Gao 2009 ).
After the mid-1980s, when Australia set up the scheme of English Language Intensive Course for Overseas Students to export its English language education on the international market, Chinese citizens, mainly from the Cultural Revolution generation, had taken the opportunity to come to Australia in large numbers, with some 20,000 of them arriving in Australia before June 4 and approximately 25,000 arriving in Australia between June 4 and 1 November 1993. Some technical issues added concerns to the Australian immigration regime, as more than 70% of those among both cohorts were "language students" and less than 30% of them were "degree students", with more than half of them no longer holding a valid visa when they lodged the application for asylum. The reluctance of the Australian government to grant permanent residency to the Chinese students was best demonstrated by the fact that the Migration Act of Australia was amended 11 times between 1989 and 1992 to tighten the border control and abandon the onshore humanitarian program (Cronin 1993) In a scene unprecedented in history and probably unrepeatable in the future, the Australian capital Canberra was overwhelmed by "a sea of red flags and placards" carried by thousands of Chinese nationals, mostly university students, during the Beijing Olympic Torch Relay on 24
April 2008 (English and Linnell 2008) . About twenty thousand Chinese nationals carrying more than ten thousand Chinese national flags were there to "protect the Olympic Torch" from the presumed "sabotage" by the Tibetans, a designated "minority nationality" of China. Only two thousand of them were from Canberra and most of them came from Melbourne and Sydney by more than one hundred coaches overnight. There were also participants taking flights from "a new strategic step of the anti-China conspiracy by the Western powers has finally emerged: they used the Tibetan separatists to create a violent incident in Tibet, then manufactured the public opinion by the Western media about the 'crackdown' on the minority nationality of the Tibetans by the 'despotic' Chinese government and, taking the Beijing Olympics Torch Relay around the world as an opportunity, aroused an anti-China agitation around the world and in the West in particular. All Western powers joined together to express their 'concern' and 'condemnation', and reserved the right to take further action of 'sanction' against China. The Western powers are attempting to cook up a situation similar to the 'June 4' and force the Chinese government to the corner prior to the Beijing Olympics, using the boycott of the Beijing Olympics as a stake to blackmail the Chinese government for concessions, such as the 'return and restoration' of the Dalai Lama, and paving the way to split up and subvert China. Subsequently, the relationship between the Overseas Chinese and the PRC has passed through several stages. For the first three decades after the establishment of the PRC, the Chinese communist regime had an uneasy relationship with the Overseas Chinese, although the Overseas Chinese Affairs Office was set up at both central and local levels to look after the Overseas Chinese affairs. Initially the regime welcomed the return of the Overseas Chinese to take part in the construction of "socialist mother land" and support the revolutionary activities of the Overseas Chinese in South-east Asia (Cheung 2005) . However, the Overseas Chinese eventually fell out of favour and the connection with the Overseas Chinese communities became a political liability for PRC citizens, who were banned from going abroad for private purposes and killed on the spot or sentenced to prison if they tried to leave the country.
Since 1978, when China engaged in reform and opening to the outside world, the Chinese communist government has changed its attitude again and re-defined the Overseas Chinese as a key force for the project of China's modernisation. The "new migrants", the students in particular, were originally sent by the party-state to study abroad with the expectation that they would "return to serve the motherland" with badly needed expertise after completing their programs. By 2003 the number of the "new migrants" had reached 4.2 million (Guo 2004 ), but the party-state was not particularly happy when most of these students chose to stay in the developed democratic countries rather than returning to China. Encountering the extreme difficulty of attracting those students back to China, especially in the unfavourable postTiananmen situation, the party-state changed the policy of asking the Chinese students to "return and serve the country" (huiguo fuwu) to the policy of encouraging the Chinese students to "stay but serve the country" (weiguo fuwu), coinciding with the grand national strategy of "marching toward the world" (zou xiang shijie) (Miao 2010 With sponsorship by the party-state, Chinese transnationalism has advanced on both ideological and institutional fronts, linking the Overseas Chinese institutionally and emotionally to the Chinese government. On the ideological front, a new culture was nurtured by the party-state, imagining Chinese migrants as part of the Chinese economy and polity and celebrating migration as a patriotic and modern act. In this process "the nature of emigration has turned from treacherous, to tolerated but ideologically suspect, to patriotic" (Nyiri 2001, p.637) . The There are good prospects for them to develop a multicultural citizenship that embraces and celebrates minority rights in line with the shared liberal values of freedom, democracy and equality.
